






Discourse of Globalization: Bios, Technē, and Logos 
from the Phenomenological Point of View
Abstract
This paper conducts an etymological investigation of the key words of globalization – bios, 
technē and logos. In addition to this, these keyword concepts are interpreted in the context 
of existential phenomenology. For this purpose not only Heidegger, who is a proponent of 
the existential interpretation of ancient concepts, but also Husserl, Gadamer, Lévinas, and 
Bakhtin are invoked. There are three theses presented in the paper: 1) our body is insepa-
rable from the spiritual environment, where it matures by gaining the spiritual functions of 
being spiritualized, named and realised; 2) the spiritual environment is at the same time 
technological, where technē is to be interpreted as an art of creation of environment’s inter-
active component such as the body and the spirit; 3) logos as the word and the name pre-
supposes a text, i.e. a book written by our lives and the context, i.e. the interaction of texts 
as life-stories. The argument is given for the analogous interpretation of bios, technē and 
logos, i.e. that the three should be interpreted as interactive components of existential crea-
tion, which involve different planes of relationships between the spiritual environment and 
the life-story developing in it. Bios is related to the corporal aspect of existential creation: 
our life from birth to death is inseparable from the corporal temporal-spatial whole, which 
is involved in the spiritual environment. Logos reflects the linguistic-scriptural nature of the 
spiritual context of the environment. Technē is interpreted both as an art of creation of the 
existential whole and as an art of its inscription into this context. As a result, bios, technē 















































I	do	not	 think	 the	arguments	 that	 the	existential	philosophy	 is	dead	are	se-
rious:	philosophy	as	 the	 love	of	wisdom	cannot	 ignore	 life,	 i.e.	philosophy	
meditates	existence	par excellence.	Thus,	the	focus	on	etymology	does	not	let	
philosophy	disregard	existential	creation,	which	is	enabled	by	the	interaction	









body is inseparable from the spiritual environment, where it matures by gain-


















The	second	thesis	is	that	spiritual environment is at the same time technologi-
cal, where technē is to be interpreted as an art of creation of the environment’s 
interactive components (the body and the spirit).	Existential	creation,	or	life’s	
art,	emerges	as	the	tension	between	the	spirit	that	is	embodied	(realised),	and	





The	third	thesis	is	that	logos as both a word and a name presupposes the text, 
i.e. the book, which is written with the help of our life and the context, i.e. 


































Hans-Georg	 Gadamer,	 Wahrheit und Meth-
ode,	Mohr	(Paul	Siebeck),	Tübingen	1975.
4
Михаил	 Бахтин,	 Автор и герой,	 Азбука,	
Санкт-Петербург	2000.
5
Jürgen	Habermas,	Technik und Wissenschaft 
als “Ideologie”,	 Suhrkamp,	Frankfurt	 a.	M.	
1968.
6




“Wir	 wollen	 im	 folgenden	 unter	 ‘Technik’	
die	wissenschaftlich	rationalisierte	Verfügung	
über	vergegenständlichte	Prozesse	verstehen;	
damit	 ist	 dann	 das	 System	 gemeint,	 in	 dem	
Forschung	 und	 Technik	 mit	 Ökonomie	 und	
Verwaltung	rückgekoppelt	sind.”	–	J.	Haber-














is	not	 controlled	by	anybody;	 it	 is	omnipresent	 in	 a	 tornado	of	 reification,	
which	robs	us	all	of	our	creativity.	This	interpretation	of	Harbermas’s	consid-
erations	on	technology	allows	us	to	compare	him	not	only	to	Horkheimer	and	






















































our	 existential	 environment	 infinite.	 Living-and-linguistic	 environment	 is	
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has	 theological	 connotations:	 “theōros	 was	
called	 a	 delegate,	 which	 had	 been	 sent	 to	
public	games	 in	Greek	poles”	(J.	Habermas,	
Technik und Wissenschaft als “Ideologie”,	p.	
146),	whereas	 the	public	games	were	a	 sac-








“Her-vor-bringen	 ereignet	 sich	 nur,	 insof-
ern	 Verborgenes	 ins	 Unverborgene	 kommt.	
Dieses	Kommen	beruht	und	schwingt	in	dem,	
was	wir	das	Entbergen	nennen.	Die	Griechen	
haben	 dafür	 das	 Wort	 alētheia.	 Die	 Römer	








“[D]er	 Mensch	 [ist]	 aus	 dem	 Geschick	 her	














Are	 their	discourses	 incommensurable?	 It	 seems	 that	 the	concepts	of	 tech-
nology	by	these	 two	German	philosophers	are	cardinally	opposite:	 it	 is	 the	
unification	of	thinking	in	the	ideological	background	of	demand-supply	for	
Habermas.	This	 background	 develops	 perfectly22	 in	 the	 conditions	 of	 free	






Heidegger	also	 talks	about	 the	 impersonal	“their” (das Man)	 strategies	but	




(Sein zum Tode).	Herewith	 it	 expresses	 the	 interaction	 between	 corporeal-








(das Man)	 as	 developed	 by	Heidegger,	 does	 not	 let	 us	 conclude	 that	 their	
ways	 (technai)	 of	 philosophising	 are	 incommensurable.	 This	 is	 also	 con-
firmed	by	further	 investigations	of	Habermas,25	who	appeals	 to	Heidegger.	
However,	 the	comparison	of	 technology	and	 technē	 shows	 the	coverage	of	
interpretational	(spiritual)	background	(logos);	 the	bigger	 it	 is	 the	higher	 is	
the	tension	between	the	phenomena	it	was	to	interpret.	In	other	words,	our	
interpretational	background	is	expanding	due	to	a	spiritual	fight,	which	un-









Bios: body as a factor of the living world




















tion	 refers	 to	 two	 aspects:	 the	 incorporation	 into	 existential	whole	 created	
by	us	and	the	extraction	from	the	formless	anonymous	element.	According	
to	 Lévinas,	 “a	 hand	 delivers	 the	 things	 extracted	 from	 the	 element”26	 due	
to	work	 the	movement	of	which	 is	directed	 towards	oneself.27	Anonymous	
element	 is	 faceless28	 for	 Lévinas,	 i.e.	 there	 dominate	 impersonal	 relations	


























nikativen Handelns.	Bd. 2. Kritik der funk-













“The	 primordial	 intention	 of	work	 is	 (…)	 a	
motion	towards	oneself”,	ibid.,	p.	173.
28
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I	 had	 analysed	philosophy	 as	 a	 living	 art	 in	
another	 article	 (Tomas	 Kačerauskas,	 “Ex-
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Diskurs globalizacije: bios, technē i logos 
iz fenomenološke perspektive
Sažetak
U članku se etimološki istražuju ključne riječi globalizacije: bios, technē i logos, te se dodatno 
interpretiraju u kontekstu egzistencijalne fenomenologije. U ovu svrhu se poziva samo na Hei-
deggera, koji je pokrenuo egzistencijalnu interpretaciju antičkih pojmova, nego i na Husserla, 
Gadamera, Lévinasa i Bakhtina. Predstavljene su tri teze: 1) naše tijelo je neodvojivo od du-
hovnog okoliša, gdje sazrijeva dobivajući duhovne funkcije, tj. poduhovljenjem, imenovanjem i 
ostvarivanjem; 2) duhovni okoliš je istovremeno tehnološki, gdje se technē treba interpretirati 
kao umijeće stvaranja interaktivne komponente okoline kao što je tijelo i duh; 3) logos kao 
riječ i ime pretpostavlja tekst, tj. knjigu koju piše naš život i kontekst tj. interakcija tekstova 
kao životnih priča. Tvrdi se da se bios, technē i logos trebaju interpretirati analogno, tj. kao 
interaktivne komponente egzistencijalnog stvaranja, koji uključuju različite nivoe veza između 
duhovnog okoliša i životne priče koja se razvija u njemu. Bios je povezan s tjelesnim aspektom 
egzistencijalnog stvaranja: naš je život od rođenja do smrti nerazdvojiv od uključenosti fenome-
nâ u tjelesnu vremensku i prostornu cjelinu koja je uključena u duhovni okoliš. Logos odražava 
lingvističko-skriptualnu narav duhovnog konteksta okoliša. Technē se interpretira istodobno 
kao čin stvaranja egzistencijalne cjeline i kao čin njezinog zapisa u ovaj kontekst. Kao rezultat 




Der Diskurs der Globalisierung: Bios, Technē und Logos 
aus der phänomenologischen Perspektive
Zusammenfassung
In dem Artikel werden die Schlüsselwörter der Globalisierung – Bios, Technē und Logos – ety-
mologisch ergründet, und überdies im Kontext der existenziellen Phänomenologie interpretiert. 
Zu diesem Zweck beruft man sich nicht nur auf Heidegger, den Beweger existenzieller Interpre-
tation antiker Begriffe, sondern auch auf Husserl, Gadamer, Lévinas und Bakhtin. Vorgestellt 
wurden drei Thesen: 1) Unser Körper ist von der geistigen Umwelt untrennbar, wo er heranreift, 
indem er geistige Funktionen erlangt, das heißt durch Beseelung, Benennung und Verwirkli-
chung. 2) Die geistige Umwelt ist gleichlaufend eine technologische Umwelt, wo die Technē 
als Kunst der Erschaffung interaktiver Umweltkomponente wie Körper oder Geist auszulegen 





Lebens, sowie den Kontext, d. h. die Interaktion der Texte als Lebensgeschichten. Es wird be-
hauptet, Bios, Technē und Logos seien analog zu interpretieren, d. h. als interaktive Komponen-
ten existenzieller Schöpfung, die differente Verbindungsebenen zwischen der geistigen Umwelt 
und der darin verlaufenden Lebensgeschichte einbeziehen. Der Bios steht im Zusammenhalt 
mit dem körperlichen Aspekt existenzieller Schöpfung: Unser Leben ist von Geburt an bis zum 
Tod untrennbar von der Eingeschlossenheit der Phänomene in die körperliche, zeitliche sowie 
räumliche Ganzheit, die wiederum in die geistige Umwelt eingegliedert ist. Der Logos reflek-
tiert die lingvistisch-skriptuale Natur des geistigen Umweltkontextes. Die Technē wird gleich-
zeitig als ein Schöpfungsakt des existenziellen Ganzen interpretiert, sowie als ein Akt seines 
Einschreibens in den erwähnten Kontext. Daraus resultierend werden Bios, Technē und Logos 




Le discours de la globalisation : bios, technē et logos 
d’un point de vue phénoménologique
Résumé
L’article examine l’étymologie des mots-clés de la globalisation : bios, technē et logos, puis 
les interprète dans le contexte de la phénoménologie existentielle. À cet effet, il ne s’appuie 
pas que sur Heidegger, qui a initié l’interprétation existentielle des termes antiques, mais aussi 
sur Husserl, Gadamer, Lévinas et Bakhtine. Trois propositions sont examinées : 1) notre corps 
est inséparable de l’environnement spirituel où il mûrit en acquérant des fonctions spirituelles, 
c’est-à-dire en se spiritualisant, en se nommant et en se réalisant ; 2) l’environnement spirituel 
est en même temps technologique, où technē doit être interprétée comme l’art de la création de 
la composante interactive de l’environnement telle que le corps et l’esprit ; 3) logos comme mot 
et nom suppose un texte, c’est-à-dire un livre écrit par notre vie, ainsi qu’un contexte, c’est-à-
dire l’interaction des textes en tant qu’histoires de vie. Il est affirmé que bios, technē et logos 
doivent être interprétés de façon analogue, c’est-à-dire comme des composantes interactives 
de la création existentielle qui comportent différents niveaux de liens entre l’environnement 
spirituel et l’histoire de vie qui s’y déroule. Bios est lié à l’aspect corporel de la création exis-
tentielle : notre vie, de la naissance à la mort, est inséparable de l’implication des phénomènes 
dans l’unité temporelle et spatiale comprise dans l’environnement spirituel. Le logos reflète la 
nature linguistico-scripturalle du contexte spirituel de l’environnement. Technē est interprétée 
à la fois comme acte de création de l’unité existentielle et comme acte de son inscription dans 
ce contexte. En conséquence, bios, technē et logos sont interprétés de manière alternative par 
rapport au discours de la globalisation.
Mots-clés
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